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Drink the first cup of wine. 

ַכְרַפס
KARPAS

Leader: 
With these greens we mark the coming of spring, the 
time of renewal and the liberation of the earth from the 
bondage of winter. The celebration of Passover’s theme of 
human redemption from slavery is thus reflected in the 
cycle of nature. As we dip the herb in salt water, we also 
recognize that the joy of our freedom was won out of the 
tears and suVering of the enslaved.

Behold, it is the spring tide of the year!
Over and past is winter’s darkening reign;
The happy time of singing birds is here,

And clad in bud and bloom are hill and plain!

And in the spring, when all the earth and sky, 
Rejoice together, still from age to age, 

Rings out the solemn chant of days gone by,
Proclaiming Israel’s sacred heritage!

For as from out the house of bondage went
The hosts of Israel, in their midst they bore

The heritage of law and freedom, blent
In holy unity forevermore.
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And still, from rising unto setting sun, 
Shall this, our faith and watchword ever be:

Sh’ma! Our God Eternal, God is One!
God’s word alone it is that makes us free!

Parsley, celery, or watercress is distributed to all present,  
who dip it in salt water. 

Together:

ם,  עֹולָּ ֶלְך הָּ ינּו, ֶמֽ ֽ ה, ְייָּ ֱאֹלהֵּ רּוְך ַאתָּ  בָּ
ה. מָּ ֲאדָּ י הָּ א ְפרִּ בֹורֵּ

Baruch atah, Adonai Eloheinu, Melech haolam,  
borei p’ri haadamah.

We praise You, Eternal God, Creator of the universe, who 
gives life to the fruits of the earth.

Eat the karpas.

ַחץ ַיֽ
YACHATZ

Leader:
We break the middle matzah, setting aside one half as the 
afikoman. We will share this bread of our aZiction after 
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ometime during the early Greco-Roman Period 
(300 bce onward), authors—Greek and Jew-
ish—began relating to the Torah exclusively as a 
historical record. This attitude toward the Torah’s 
content was not always dominant in Jewish circles. 

Some Jewish literatures of the Second Temple period would 
readily improvise on Torah stories, treating the texts as mythic 
rather than historical. Episodes would be invented that appear 
nowhere in Torah; the lives of characters who may appear in a 
single verse were construed as authors of testaments and auto-
biographical reflections in Hebrew, Aramaic, and Greek. Of 
course, the notion of history in antiquity was quite diVerent from 
how we understand it today. Even so, there was a divide in the 
various approaches to the text, with some considering it a reflec-
tion of events long past and others exploiting its potentials. 

Eventually, the Rabbis of the classical Rabbinic period (200–
650 ce) would blend quasi-historical attitudes with mythology. 
While they read the text as based on actual episodes, they also 
saw the Torah’s narrative as divulging limited aspects of his-
tory’s events and meanings. The Rabbis developed an interpre-
tive approach (midrash) that saw past, present, and future as 
temporal modalities distinct from normative historiographi-
cal thinking. Since God could see all of history and shape its 
meanings, divine time and human time were understood as dis-
tinct concepts. Torah, read through Rabbinic eyes, transcended 
human history with the goal of exposing God’s (often hidden) 
intervention in history. 

In addition to the historical, and the mythic midrashic 
approaches, another conceptualization of Torah arose among 


